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Why Help Someone 
You Don’t Like?
By Daniel Keren
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Rabbi Dovid Goldwasser

Rabbi Dovid Goldwasser, internationally renowned Maggid Shiur and Rav of Congregation Bais Yitzchok was one of the featured speakers earlier this month at the July 4th Hakhel Yarchei Kallah Event in Flatbush at the Agudath Israel of Madison (Rabbi Yisroel Reisman’s Shul.) The topic of his lecture was “Halachic Perspectives for Our Times. He began with addressing the concept of helping someone you don’t like.”
After October 7th [when Hamas attacked both civilians and military forces in a devastating surprise attack,] Rabbi Goldwasser noted that we found a greater sense of Ahavas Yisroel (love and concern) for fellow Jews. This resulted in Jews throughout the Holy Land and in the Diaspora around the world donating large amounts of money for various causes to help survivors, the families of those whose lives were forever disrupted on October 7th and the brave soldiers in the Israel Defense Forces.

The Bais Yisroel and the Baal HaTanya
Prior to that recent tragedy in Jewish history, we tended to weigh out who we want to help out. The Bais Yisroel [the fifth rebbe of Ger, Rabbi Yisroel Alter, 1895-1977) says that we learn in the Torah that we are obligated to help the donkey of our enemy especially. The Baal HaTanya (Rabbi Shneur Zalman of Liadi, 1745-1812) teaches that one should try and do a favor for someone who has harmed you.
The Klausenberger Rebbe (Rabbi Yekusiel Yehuda Halberstam, 1905-1994) came to Eretz Yisroel and he went to an important meeting. He was warned to avoid a particular individual who was frequently saying numerous things to harm Torah interests. However, when he came to the meeting, the Klausenberger Rebbe made a special point of going to that individual and hug him in a demonstration of Ahavas Yisroel.
Rabbi Goldwasser noted that the Maharal (Rabbi Yehudah Loew ben Bezalel, 1526-1609) taught that one should display Ahavas Yisroel to another Jew whether that Yid is a tzaddik (righteous person) or a rasha (wicked individual). You never know the results of such a demonstration of friendship. It might even make the rasha change his ways and come closer to Hashem’s Torah.

Respect for the Opinion of Other Torah Leaders
All too often one tries to insult other Torah leaders. One should never have the attitude that only his rebbe or Torah teacher is the true servant of Hashem. Other Torah leaders should also be respected as agents of Daas Torah, with equally valid opinions of Torah understanding.
Rav Moshe Feinstein (1895-1986) learned from the Gemora Tractace Yuma that our hatred of other Yidden is the primary cause of our current long galus (exile). This is especially true of those who never had a chance to learn Torah. It is, Rabbi Goldwasser said, our obligation to not condemn those Jewish souls, but to try and reach out to them [and explain to them the beauty and truth of the Torah.]
Rav Chaim Kanievsky, 1928-2022, says that he was taught by his uncle, the Chazon Ish, (Rabbi Avrohom Yeshaya Karelitz, 1878-1953) that one should always daven (pray) the nusach (a community’s specific style of prayer) of the shul that he is praying in, even if that nusach is not his. Even if one is serving as the shaliach tzibbur one should daven the silent Shemonah Esrai in the nusach of the shul.
The Tashbaz says that a wife is kigufa, attached to her husband and therefore she should switch to his nusach and also with regards to other minhagim (religious customs). Yet others say that if the husband is willing to be moichel, she can keep some of her families minhagim.

The Opinion of Rav Shlomo Zalman Auerbach
A wife had agreed to switch her nusach to that of her husband’s style of davening. But after a year she wanted to revert back to her original nusach. She asked Rav Shlomo Zalman Auerbach, 1910-1995) if she could do so and was told that she could do so if her husband agreed. However, even then she must still officially nullify her vow before three Jews.
Rabbi Goldwasser addressed the question of whether one is obligated to help someone if that would require mesiras nefesh (self-sacrifice). Recently in the aftermath of October 7th we have seen countless acts of mesiras nefesh by our fellow Jews in Eretz Yisroel.

The Opinion of the Maharif
We find that the Maharif because of persecution in his homeland in France had to flee to Italy. Jews in Regensburg, Germany were being persecuted. They requested help from their fellow Jews in Nuremberg. But many in Nuremberg thought that the problem in Regensburg wasn’t going to affect them.  The Maharif disagreed and declared that the people in Nuremberg can never be sure that such dangers can’t also come to them. Every Jew is obligated to try and help any Jew they come into contact with.
Rabbi Goldwasser pointed out that we as Jews are by ourselves. We can’t depend on others (non-Jews) to help us. We have only ourselves and must do our utmost to help other Jews who are in danger whether physically or financially. The mitzvah of chesed (kindness) to another Jew makes an eternal connection with Hashem.

Reprinted from this week’s edition of The Jewish Connection.





Rav Avigdor Miller on is
it Permitted to Hate Goyim
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Now that, you have to know, is a question that never comes up among Jews. Jews never talk about hating goyim. And I’ll explain that.
It’s true that there’s a mitzvah of ואהבת לרעך כמוך – you have to love your fellow Jew. It means that there’s no command to love somebody who is a non-Jew. To love non-Jews, there’s no mitzvah at all. But certainly, nobody is told to hate anybody! Because hate is a boomerang. You just cannot hate and hate and hate without becoming a hateful person. Your nature changes. If a person is always muttering imprecations on goyim for nothing, then he becomes a low character.
Decent Jews are kind hearted and polite to everybody! It was said about Rabbi Yochanan ben Zakai that nobody ever said shalom to him in the street before he said shalom to them. He was the first one to greet a man. ואפילו נכרי בשוק – Even gentiles in the street (Brachos 17a); when he encountered a gentile, he was the first one to greet him. That’s politeness. That’s how a Jew behaves.
The truth is that Jews are always kindhearted to everybody; only that the mitzvah of loving a Jew is a specific mitzvah that’s only for fellow Jews. You don’t have that mitzvah for anybody else. But to be kind and polite, that’s not even a question.

Reprinted from the Parshas Chukas 5784 email of Toras Avigdor, based on the teachings of Rav Avigdor Miller, zt”l. Adapted from (Tape #630 – February 1987)
Rabbi Berel Wein on
Parshat Balak 5784
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There is an eternal debate amongst philosophers and criminologists as to whether the mob boss or the actual hit man is most culpable in the murder of a rival gang leader. Though both are certainly morally guilty, the question as to which one bears the legal onus for the crime, absent statutory law on the matter, is an issue of discussion and differing opinions.
 
In Judaism there is a concept “that there is no excuse of agency present when a sin or crime is being committed.” This means that the hit man who pulled the trigger or planted the explosive is certainly the more guilty party, in such a scenario of an ordered murder. In the words of the Talmud “regarding the instructions from the Master and contrary instructions from the student – who should one listen to?!”  
 
Thus, in this week’s parsha, even though it is the malevolent Balak who engages Bilaam in the nefarious scheme to curse the Jewish people, it is Bilaam who actually intends and agrees to do the cursing. He and not Balak emerges as the ultimate villain of the event. There is much discussion in the Talmud and in rabbinic sources as to whether any of the laws of agency, and this law in particular, exists outside of Jewish society generally.
 
If there is no agency outside of Jewish society, it appears that, generally speaking, there would be liability on both the instigator and the agent as well in such circumstances. In any event, it certainly is inherently wrong to engage an agent to perform an illegal or sinful (they are no longer the same today) act whether in Jewish or general society, whatever the technical legal liabilities may be.
 
The instigator of a crime is deemed in today’s society to be as guilty as the criminal who perpetrated the crime. Osama bin Laden was the guilty party in the World Trade Center assassinations as much as were the murderous suicide-pilots he sent forth to do the deed. Balak is responsible for Bilaam’s curses. Heaven, in its exquisite way, administers justice to all concerned in as it pleases and in its own time frame.
 
Balak will pay the penalty for his unwarranted hatred and enmity of Israel just as Bilaam does. The rabbis of the Talmud even extended the penalties for wrongful and criminal acts committed to include those who remained silent when they should have spoken out against evil and cruelty. Bilaam’s donkey is commended while his associates are undoubtedly condemned and eventually punished – hence the plethora of laws in our world and statutes about conspiracy to commit crimes and criminal negligence.
 
In fact, the actual perpetrator oftentimes attempts to hide behind the façade that one was only following orders. Judaism does not recognize that excuse and yet the one who issued the orders is also deemed guilty of the crime.
 
Shabbat shalom
Reprinted from the current website of rabbiwein.com

Thoughts that Count

The L-rd put a word in Bilaam's mouth... (Deut. 23:5-7)

Bilaam's prophecy is unique, in that it was uttered by a non-Jewish prophet who was forced to foretell of the gentile nations' ultimate subservience to the sovereignty of King Moshiach. Bilaam's words are also considered part of Isaiah's general prophecy concerning the Messianic era, when even the non-Jewish royalty will honor and serve and Jewish people: "And kings shall be your foster fathers, and their queens your nursing mothers; they shall bow down to you with their face toward the earth, and lick the dust of your feet." (Likutei Sichot)

Reprinted from the Parashat Balak 5761/2001 edition of L’Chaim,
A Jew’s Love for G-d Should Help One Observe Mitzvot
Beyond the Letter of the Law
From the Teachings of the Lubavitcher Rebbe
Rabbi Menachem Mendel Schneerson, Zt”l
[image: Image result for photo of mordechai siev of ascent]

As related in Balak, when Bilaam went to curse the Jewish people, he woke up early in the morning "and saddled his donkey."
Bilaam was a very important personage, and was accompanied by an entourage of Moabite princes and leaders. Why, then, did Bilaam perform such a menial task himself?

The Intense Hatred of Bilaam Against the Jews
Rashi, the foremost Torah commentator, explains: "From this we see that hatred causes disregard of proper conduct." Bilaam hated the Jews so intensely and was so eager to curse them that he disregarded the usual mores of society.
All this hatred, however, did not ultimately help him, as Rashi continues: "Declared G-d: Wicked one, Abraham their father has already preceded you, as it states, 'And Abraham arose early in the morning and saddled his donkey.'" When Abraham set out to what he thought would be the sacrifice of his son Isaac, he too "arose early and saddled his donkey." Abraham's actions thus "canceled out" Bilaam's evil intent and protected the Jewish people.
What exactly was Bilaam trying to accomplish? Surely he knew that G-d would not allow him to curse the Jews, for he had already been warned: "Only the word which I shall say to you, that shall you do." However, Bilaam hoped to somehow provoke G-d's anger against His people and damage His love for them. Bilaam was a master of incitement. When he saw that it would be impossible to curse the Jews within the natural order, he attempted to "disregard proper conduct" and circumvent convention. Bilaam figured that after the Jewish people had sinned in the desert, G-d would also "disregard proper conduct" and stop showing them His attribute of loving-kindness.

Abraham’s Actions Transcending the “Usual” Way
Bilaam's faulty logic was derived from blind hatred. However, G-d said to Bilaam, "Wicked one, Abraham their father has already preceded you." In other words, in the merit of Abraham, the Jewish people are deserving of blessing within or without the natural order. For Abraham's actions also transcended the "usual" way of doing things.
The Torah portion of Balak expresses the transformation of curse into blessing: "The L-rd your G-d would not listen to Bilaam, but... turned the curse into a blessing to you, because the L-rd your G-d loved you." Bilaam's hatred for the Jews caused him to "disregard proper conduct"; conversely, a Jew's love for G-d should prompt him to observe Torah and mitzvot even beyond the letter of the law, with dedication, devotion and commitment. This love must be so intense that it can even transform evil into good.
When a Jew is strongly connected to G-d, it arouses a reciprocal love from on High; curse is turned into blessing, and G-d's love for His people is revealed.

Reprinted from the Parashat Balak 5761/2001 edition of L’Chaim, a publication of the Lubavitch Youth Organization in Brooklyn. Adapted from Volume 28 of Likutei Sichot.


The Retina Specialist 
Who Couldn’t Believe 
What He Was Seeing
By Shlomo Horwitz
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Dr. Sidney Schechet on the right

Dr. Sidney Schechet, a retina specialist from Baltimore’s Elman Retina Group, felt a deep sense of duty and compassion tugging at his heart since October 7th. Soroka Hospital in Beersheba is one of the main trauma centers for the soldiers injured from the war in Gaza, and their eye doctors were overwhelmed by so many soldiers coming in with severe eye trauma from the war. Furthermore, some of the eye and retina surgeons were called up to serve as well leaving the department short-handed.
Dr. Schechet decided to answer the call for help and offer his ocular trauma and retinal expertise. He and other American retina surgeons left their practices to volunteer for two weeks at Soroka hospital.
The morning, he arrived, Dr. Schechet jumped in and got to work in the operating room. He worked day and night treating soldiers with severe eye injuries and also helping anxious civilians. He tried to use his surgical skills and confident medical knowledge to bring relief to both patients and staff alike. It didn’t hurt that his mother was Israeli, so he knew enough Hebrew to put people at ease.

Many Moments of Profound Connection
In the midst of the chaos, Dr. Schechet found many moments of profound connection. He listened to the stories of the soldiers, shared in the relief of families whose loved ones were finally getting the care they needed, and felt the gratitude and immense bravery of a community under intense strain.
During his time at Soroka, Dr. Schechet encountered a condition he had treated many times before: Central Serous Retinopathy (CSR). This retinal disease causes vision to blur and become severely distorted. CSR is still quite mysterious, but is believed to have a correlation with serious stress. Dr. Schechet typically initially treats CSR patients by encouraging them to manage stress via yoga, deep breathing, exercise, meditation, etc.
Since October 7th, there were many cases of CSR, which came as no surprise to Dr. Schechet and the rest of the doctors. One day, Dr. Schechet saw an elderly patient come in with a forlorn look. He reported having impaired vision for the past several months. He had severe CSR and fluid in his eye which was distorting his vision. He was a Holocaust survivor who had family members murdered and taken hostage by Hamas on October 7th.

Found Himself at a Loss for Words
With these unimaginable tragedies, Dr. Schechet found himself at a loss for words. He thought, How on earth can I tell these people to reduce the stress in their lives?
So, Dr. Schechet decided to skip his usual stress reduction lecture, but he owed it to him to explain the cause of his vision issue and the long road ahead to find a resolution.
After explaining that the condition in this case was triggered by the immense stress he had undergone, the patient teared up and quietly stared into space deep in thought before responding to Dr. Schechet. "You mean I am going blind as a direct result of the loss of my loved ones?"
Dr. Schechet nodded while placing a hand on the patient’s shoulder. Suddenly the patient looked up at him with a bright smile. Startled, Dr. Schechet asked why he was smiling, considering his vision was severely and possibly permanently affected, and that it could take months or even years to heal.
The patient responded, "I actually feel a sense of relief now knowing that I am physically sharing in the pain and suffering of my loved ones. I’ve felt profound guilt at being spared, but this eye problem shows me that I’m still connected with the ones who are in heaven and the ones in Gaza who will return. And I’m smiling because I have that opportunity to share in their pain."
Dr. Schechet was profoundly moved by this unexpected reaction and sentiment. It demonstrated the Jewish trait of “nosei ol im chavero” – sharing someone's burden and loss. He bade the patient farewell and scheduled a follow-up ten days later. When the man came back, Dr. Schechet was stunned to find out that the problematic fluid had nearly gone away completely, something unheard of in the treatment of CSR. They knew that this was a true testament of the strength and constant source of light found within a Jew’s soul.
The time Dr. Schechet spent at Soroka Hospital was intense but deeply fulfilling. Back in the US, he shared this medical miracle with distinguished ophthalmologists. He was routinely met with skepticism. But he had seen it, with his own eyes.

Reprinted from the current website of aish.com

More Thoughts that Count

You shall see but the utmost part of them, and shall not see them all (Deut. 23:13)
It is only if one looks at a "part" of a Jew, a small detail of his make-up, that one might notice any flaws; if he is considered as a whole, no defects will be visible. (Ohel Torah)

According to this time it shall be said of Jacob and of Israel what G-d has done (Deut. 23:23)
It is from this verse that Maimonides derived that prophecy would return to the Jewish people. Bilaam's prophecy was uttered in the year 2488 after the creation of the world; accordingly, the ability to prophesize would be restored to the Jews 2488 years later. 
This corresponds to the year 4976 (785 years ago or 1216), the era of Rabbi Shmuel the Prophet, followed by Rabbi Eleazar Baal HaRokeach, Nachmanides, the Ravad, Rabbi Ezra the Prophet, Rabbi Yehuda the Chasid and others; indeed, prophecy flourished in the generation of the Baal Shem Tov and his disciples. In our generation, the Rebbe has prophesied that the time of our Redemption has arrived. (Peninei HaGeula)

Reprinted from the Parashat Balak 5761/2001 edition of L’Chaim
Satan (שָׂטָן)
A Test, Not a Trap
By Mendel Kalmenson and Zalman Abraham
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The common perception of Satan is largely derived from the Christian idea of the devil, an independent evil force in the world. In such a paradigm, G‑d is dualistically pitted against the devil, or Satan.
Unlike Christianity, Judaism doesn’t believe in the devil or that evil has any independent power whatsoever. Instead, the Hebrew word satan means one who turns people astray.
[image: ]
[bookmark: footnoteRef1a5809665]This understanding is based on the etymological root of satan, sat, which means to turn aside. Accordingly, the role of the satan is to lure people to act out of spiritual character, or in a manner of shtut, foolishness, because “a person does not commit a sin unless they are overcome by foolishness.”1

The Snake that Tricked Adam and Eve was the Satan
[bookmark: footnoteRef2a5809665][bookmark: footnoteRef3a5809665]We see this reflected throughout the Torah. For example, some Biblical commentators2 claim that the snake that tricked Adam and Eve to commit mankind’s first sin was the satan. According to a fascinating Midrash, the satan, disguised as an old man along the road, repeatedly tried to deter Abraham from following through with G‑d’s instructions to sacrifice his son, Isaac, as an offering, all to no avail. Additionally, the Talmud suggests that King David would never have sinned with Bathsheba were it not for the meddling of the satan.3
In all of these examples, among many more, the satan appears to those in the midst of existential or spiritual struggles and tries to lead them astray.
However, it is essential to note that, according to Judaism, the satan is not an independent entity with its own agenda; rather, it is a G‑dly force that is deployed to seduce people to sin.
The obvious question is: Why? Why does the satan exist? Why would G‑d create and employ a force in the fabric of creation to lead us astray?
[bookmark: footnoteRef4a5809665]To address this quintessential question, the Talmud4 comments on the actions of two infamous Biblical characters, Penina and the satan, asserting that, rather than being inherently “evil,” they were in fact both motivated to act for the sake of heaven.

The Satan Attempted to Weaken Job’s Faith in G-d
Penina, who repeatedly drove her co-wife Hannah to tears over being childless, did so to drive Hannah to pray to G‑d from the depths of her heart and be granted a son. The satan, which notoriously afflicted Job, did so in an attempt to weaken his faith so G‑d would not forget His love for Abraham amidst His affection for Job.
In both cases, we see characters acting in ways that compromise and impinge upon others. On the surface, therefore, it would be easy to denigrate them and their intentions.
Yet, the Talmud teaches us something deeper.
G‑d is never absent from our affairs, and even people or circumstances that seem “bad” or “evil” issue forth from G‑d for a purpose—namely, the fulfillment of our ultimate potential. From this perspective, the satan does not lay traps for us to fall into; rather, it administers tests for us to overcome and learn from.
Another way the Talmud describes the satan is as one’s yetzer hara, the negative inclination—an internal counterbalance to one’s good inclination, both of which are under a person’s control. Rather than someone or something external to us, the satan, when understood this way, is part and parcel of our psycho-spiritual makeup. Similar to the stories and ideas explored above, our negative inclination is not an aberration but a necessary element of who we are. Without it, humanity would lose its free will, and, according to one teaching in the Midrash, even the desire to be creative and productive.

The Benefit of the Negative Inclination
[bookmark: footnoteRef5a5809665]In the words of our Sages,5 “Were it not for the negative inclination, no one would build a house, have children, or engage in commerce.”
[bookmark: footnoteRef6a5809665][bookmark: footnoteRef7a5809665]Indeed, this is why, according to the Midrash, the Torah says6 : And G‑d saw everything that he had made and, behold, it was very good. Good refers to the good inclination, while very good refers to the negative inclination.7
[bookmark: footnoteRef8a5809665]Illustrating both the deceptive as well as the productive roles that the satan plays in our spiritual lives, the Zohar8 relates a parable about a wise king who, seeking to test the limits of his son’s morality, hires a harlot to seduce the prince. Although the harlot does her best to lure the young prince, the ultimate aim of the king in hiring her is not for her to succeed in her seductions but for the prince to withstand her advances.
[bookmark: footnoteRef9a5809665]In a similar vein, the Baal Shem Tov relates a parable9 about a senior nobleman and close adviser to a king who traveled the countryside calling to raise an army to revolt against the king. His charm and charisma captured the hearts of the people, and many joined his ranks.

The Wisdom of the Villagers
One day, he came upon a village of wise men. After hearing his rant against the king, the wise villagers turned to him in disbelief, saying, “Our king is so great that it cannot be true that someone who knows him as well as you do should oppose him or seek to rebel against him. This must be a trick of the king himself to test our loyalty!”
Similarly, a truly wise person recognizes that G‑d is everywhere, is responsible for everything that happens, and is always acting solely in their best interests. With this in mind, one can see past the satan’s seductions and recognize the devious designs as the tests they truly are, aimed at revealing the depth of our commitment to our Father in Heaven.
The satan is G‑d’s undercover agent. When we recognize that its ploys are actually a farce and do not even reflect the satan’s own true desire, this helps us take them less seriously and see them for what they are—an opportunity for us to rise above our current station and prove ourselves in the face of such generative adversity.
[image: The Big Idea]
The satan is an agent rather than an adversary of G‑d, deployed to test our spiritual integrity rather than to trap or trip us up in sin.
[image: It Happened Once]
A king had an only son whom he loved dearly. He therefore warned him not to go near any promiscuous women, lest he be deemed unworthy of entering his father’s palace. Hearing this and knowing how much his father loved him, the prince declared his allegiance to his father and promised that he would never act contrary to his wishes.
Days passed, and the king wished to give the kingdom to his son. In order to do so, however, the king had to first test his son’s loyalty.
[bookmark: footnoteRef10a5809665]He hired a beautiful courtesan to attempt to seduce his son and thus test him. If the prince is able to overcome the lure of her charms and pushes her away, thus maintaining his allegiance to the king, his father then rejoices doubly in his son and brings him into the inner chambers of his palace. He showers him with precious gifts. Who occasioned all the honor for the king’s son? Was it not the courtesan? Should she not be praised for her efforts?10

FOOTNOTES
1.  Sotah 3a.
2.  E.g., Sforno on Genesis 3:1.
3.  Sanhedrin 107a.
4.  Bava Batra 16a.
5.  Bereishit Rabbah 9:7.
6.  Genesis 1:31.
7.  Zohar I:14a; Bereishit Rabbah ibid.
8.   II:163a.
9.   Keter Shem Tov Vol. 1, 115.
10.  Zohar ibid.

Reprinted from the current website of Chabad.Org
Page 1 | 1

image3.png




image4.jpeg




image5.jpeg




image6.png
Hebrew Word of the Week

\J

SATAN

Jow
SUH-TAHN




image7.png
NUN

Turn Aside

i

SHIN

uoios





image8.png
The Big Idea




image9.png
It Happened Once




image1.png




image2.jpeg




